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Muḥammad Hilāl al-Ḥuṣrī: An Arab Intellectual and Bureaucrat in the late Ottoman Era
Comparatively little is known about the Ottoman identity of Sāṭiʿ al-Ḥuṣrī who, before becoming one of the most
prominent theorists of Arab nationalism, was an important Ottoman bureaucrat and intellectual. Even less is
known about his Aleppine family background and his father Muḥammad Hilāl al-Ḥuṣrī (1840–?), who himself was
an Ottoman-Arab bureaucrat and intellectual. Being a graduate from al-Azhar University he served as a judge both
in the Sharia- and the newly set up Tanzimat courts in various places of the Empire such as Deir-i Zor, Yemen,
Trablusgarb and Ankara. He also penned three memoranda addressed to Sultan Abdülhamid II. as well several
religious treatises in Arabic.
It is significant that Muḥammad Hilāl has no own entry in the standard Arabic biographical compilations like that
of al-Ziriklī but is mentioned only as the father of Sātiʿ al-Ḥuṣrī. On the other hand, his memoranda are discussed
in the Turkish secondary literature but the fact that he was the father of Sātiʿ al-Ḥuṣrī has gone largely unnoticed.
(Cf. Nejat Goyunc "Trablusgarb'a ait bir layiha" Osmanlı Araştırmaları 1 (1980), 235–36, İdris Bostan. "Muhammed
Hilal Efendi'nin Yemen'e Dair İki Layihas." Osmanlı Araştırmaları 3 (1982), 301–326, Bostan, İdris, "Zor Sancağı'nın
İmar ve Islahı ile alakalı üç Layiha," Osmanlı Araştırmaları 6 (1986), 163–220). One therefore could claim that
Muḥammad Hilāl fell victim to the nationalist fragmentation of post-Ottoman history writing.
The paper aims to serve as a starting point for a re-evaluation of Muḥammad Hilāl al-Ḥuṣrī's identity, career and
thought. A critical reading and analysis of his three reform memoranda on Trablusgarb, Yemen and Deir-i Zor is
offered in the light of recent debates on Ottoman modernization politics in the Arab provinces and on the issue of
Ottoman colonialism.

Atmaca, Metin

A Question of Leadership and Boundaries: The Kurdish Delegation to Paris Peace Conference of 1920
One of the most controversial discussions on Sherif Pasha, an Ottoman statesman and diplomat of Kurdish origin,
is his representation of Kurdish delegate during the Peace Conference of 1919–20 in Paris. Going through hundreds
of French, British and Turkish documents on the period, one comes to the conclusion that Sherif Pasha's initiation
on this issue was very much related with the dominancy of the Kurds vis-à-vis the Armenians in a future Kurdish
state and the leadership of the state.
Sherif Pasha, as an experienced diplomat, tried to circumvent the land claims by the Armenians by making an
agreement with the Armenian delegation headed by Nubar Pasha. In a joint statement they asked the Peace
Conference to furnish them with technical and economic assistance of a "Great Power" in order to help them for
the advancement of their country during the period of reconstruction.
While dealing with demands of the Armenian, Sherif Pasha used his relations with the European leaders and
diplomats in order to concretize his claim for the leadership of the Kurds. Therefore, during the Paris Peace
Conference he communicated more with the British and French as well as Armenian and Turkish diplomats than
with the Kurdish leaders on the ground.
This paper will present the process behind the formation of the Kurdish Delegation to Paris Peace Conference and
debates among the Kurdish leaders during the negotiations. By presenting the complexity of initiating of the
Kurdish Delegation from the beginning of the Conference until ratification of Treaty of Sèvres in 1920, this paper
aims to demonstrate that the Kurds did not fall behind the Armenians, Arabs, Albanians and other ethnic groups
in the creation of a state of their own after the collapse of the Ottoman Empire.

Bartholomä, Ruth

"Manche Wörter sind sehr schön": Das Projekt "Lûgat365"
Die Reform der türkischen Sprache, einer der wichtigsten Bereiche des kemalistischen Reformwerks, richtete sich
hauptsächlich gegen die – nach Meinung der damaligen Akteure – zu häufige Verwendung arabisch-persischer
Lexeme und grammatischer Strukturen. So sprach beispielsweise Atatürk im Vorwort des Buchs Türk Dili İçin von
Sadri Maksudi [Arsal] im Jahr 1930 davon, dass die türkische Nation nicht nur ihr Land, sondern auch ihre Sprache
vom Joch fremder Sprachen befreien müsse; wenn auch hier nicht ausdrücklich beim Namen genannt, machten
die folgenden Maßnahmen doch klar, dass sich dies auf ein Zurückdrängen der arabisch-persischen Elemente im
Türkischen bezog.
Das Projekt "Lugat365", das im Jahr 2015 stattfand, spiegelt dieses Ansinnen jedoch nicht wider. Ziel der Initiatoren
Banu und Onur Ertuğrul war es zunächst, an jedem Tag des Jahres ein "schönes Wort" auf Twitter, Instagram und
Facebook zu posten; nach Jahresende wurde ein Buch mit den 365 Wörtern publiziert, das im März 2017 in der
neunten Auflage erschien. In den Einträgen, die zu jedem Wort gemacht werden, finden sich Angaben zu
Bedeutung und Wortherkunft; zu 132 der Wörter brachten die Projektinitiatoren zusätzlich Belege aus der Literatur
und verwendeten dazu eine breite Auswahl an Werken, deren Erscheinen sich zeitlich von den 1920er Jahren bis
heute erstreckte und u.a. bekannte Autoren wie Halide Edib Adıvar, Ahmet Hamdi Tanpınar, Orhan Pamuk und Elif
Şafak umfasste. Bemerkenswert ist, dass nur etwa 20 der 365 ausgewählten Wörter aus dem Türkischen stammen;
dagegen findet sich bei 328 Wörtern ein Hinweis, dass die Wortherkunft im Arabischen, Persischen oder beiden
Sprachen liege. Dies veranlasste einen Youtube-Nutzer zu folgendem Kommentar: "Wie interessant. 80 Jahre nach
der Sprachreform veranstalten die Kinder der Reform eine Gegenreform. :)"
Im Vortrag soll das Projekt "Lûgat365" genauer vorgestellt werden; insbesondere sollen die ausgewählten Wörter
im Hinblick auf ihre Wortherkunft beleuchtet werden. Es soll auch auf die Frage eingegangen werden, inwieweit
es sich bei dem Buch um eine Erscheinung im Rahmen einer allgemeinen Tendenz zum "Neo-Osmanismus" und
einer "Rückkehr zur osmanischen Vergangenheit" handeln könnte, die für die Jahre ab 2000 festgestellt wurde (vgl.
etwa Onar 2015, Ongur 2015) und die sich u.a. auch in der Alltagskultur, etwa in populären Fernsehserien,
manifestierte.

_____________________
Onar, Nora Fisher. 2015. Between Memory, History and Historiography: Contesting Ottoman Legacies in Turkey, 1923–2012.
In: Kalypso Nicolaïdis/Berny Sèbe/Gabrielle Maas (edd.). Echoes of Empire. Memory, Identity and the Legacy of Imperialism.
London: I. B. Tauris, 155–174.
Ongur, Hakan Ovunc. 2014. Identifying Ottomanisms. The Discursive Evolution of Ottoman Pasts in the Turkish Presents. In:
Middle Eastern Studies 51/3, 416–432.

Coskun, Özlem Deniz

Zwei "Stadttalismane" nach dem Reisebuch von Evliya Çelebi. Beschreibung von zwei Obelisken (in Istanbul und
in Kairo)
Die Funktionen der Talismanbeschreibungen im Seyahatnāme und deren semantische Stellenwert in den
Reiseberichten in dem islamischen Raum wurde bis jetzt nicht ausgearbeitet und nur in literarischen
Untersuchungen meistens für rein fiktive Elemente gehalten. Die Talismane haben aber größtenteils
gesellschaftliche Funktion, die in den Reiseberichten aufgezeigt werden. Sie schützen die ganze Stadt, ein ganzes
Land, die ganze Gesellschaft. Sie sind nicht in Form eines persönlichen Gegenstands, sondern Denkmale, wie unten
in Beispielen weiter beschrieben wird.
In der Art habe ich insgesamt 157 Talisman-Beschreibungen im Seyaḥatnāme analysiert. Die Talismane sind
hauptsächlich die Bauwerke, bei denen Talismane entweder symbolisch auf dem Bau vorkommen oder selbst
ganzes als Talisman beschrieben wurden. In den Beschreibungen finden sich die Bauwerke der antiken Epoche wie
die Pyramiden von Gizeh, der Turm der Winde und das Partheon in Athen, die Bauwerke der Epoche der Byzantiner
wie Theodosius-Säule, Arcadius-Säule, Konstantin-Säule, Markian-Säule, versunkene Garten in der heiligen Mocius
Zisterne, Hagia Sophia, Porphyrogennetos-Palast, Jesus-Pantokrator-Kirche, ins Meer gestürzte Säulen des
kaiserlichen byzantinischen Palast in Istanbul, Al-Aqsa Moschee in Jerusalem, so wie die Moscheen in Ägypten, die
mit Spolien aufgebaut worden sind und viele mehr.
Mir ist es gelungen festzustellen, dass bei den Erzählungen immer ein faktischer Ausganspunkt bei der Betrachtung
der Bauwerke im Detail wiedergegeben wird und lokale Sagen diese Beschreibungen ausschmücken und dadurch
literarische Funktionen erfüllen, wodurch die alten Religionen einerseits entmachtet, anderseits vergegenwärtigt
werden, wodurch die alten Religionen einerseits entmachtet, anderseits vergegenwärtigt werden. Aus diesem
Grund untersuche ich sie als Stadttalismane. Sie gehören nach meinen Untersuchungen zur Kulturdenkmalpolitik,
weil altes Kulturgut wie die Vergegenwärtigung der Schutzfunktion der Talisman in neue Religionen mit seiner
magischen Kraft integriert werden musste.
Sie sind "wunderliche" Bauwerke der damaligen Zeit. Ich würde gerne zwei dieser wunderlichen Beschreibungen
von Evliya darstellen, die zu den ältesten ihrer Region gehören: Ein Obelisk in Istanbul am Hippodrom und ein
Obelisk im Nordosten Kairos, in Heliopolis. Bei diesen zwei Obelisk-Beschreibungen, die Evliya Çelebi unter der
Überschrift Talisman angegeben hat, würde ich gerne darstellen, welche Funktion die Obelisken in der damaligen
Gesellschaft hatten und wie diese literarisch ausgeschmückt werden.

Csernyei, Tamás

Transhumant Pastoralism on the Balkans. A Study of Intercultural Contacts Based on the Turkic Copies of Eastern
Romance Varieties
The analysis of the Ottoman copies in Romanian language concluded, that cultural elements adopted on the bases
of a dominant political influence but superficial intercommunal contacts (terms of state administration,
commerce), fade out together with their historical relevance, and soon disappear from the vernacular (Suciu 2009:
361–471). Such is the majority of Turkisms in Romanian.
A functional domain where some of the oldest Turkic copies persist is a traditional craft that predated even the
millennium long Turkic influence on the Lower Danube region: transhumant pastoralism (Rosetti 1982: 198). An
intensive ethnocultural interaction is the prerequisite of a significant linguistic impact of a donor code on such a
domain, and due to the relative isolation of the spaces of practice of vertical transhumance from those where the
Ottoman influence predominantly manifested it was but little affected by Ottoman Turkic.
As ascertained by contact linguistics weaker codes, threatened by dominant codes in asymmetric multilingual
settings tend to reduce their functional domains (Johanson 2002). Pre-Ottoman Turkic settlers on the Lower
Danube Region managed to perpetuate the traces of their ephemerous influence upon the dominant societies
before acculturation within the domain of animal husbandry, a cultural contact area. This lexicon of pastoral
terminology was than completed with a Southwestern Turkic layer in the Ottoman Era, resulting a veritable imprint
of the age-long ethno-cultural interactions in which the Balkan Sprachbund fermented.
The timely consideration of Iorga 1937 that the Kipchak Turkic influence may not be confined to North Danubian
territories was later supported by Diaconu 1970, Vásáry 2005 and Spinei 2009. Although the nature of the Ottoman
dominance in the centuries to come greatly differed in the geographical Balkans and the Romanian principalities,
the Ottoman influence is a largely common feature of the entire Balkan language area. Hence we shall set apart a
number of Romanian Turkisms pertaining to pastoral terminology from all chronological layers (e.g. baltág "ax",
ciobán "shephard", cocioabă "small hut" etc.) based on our diachronic linguistic researches as a restrained study
sample to deduce cultural historical conclusions. We apply the theoretical framework introduced into the field of
Turkic linguistics by Johanson 2002, 1999, employ data from all fundamental works on Turkic copies in Romanian
(Wendt 1960, Drîmba 2011, Suciu 2009–2010 etc.) and cognates from the entire Balkan Sprachbund to render a
cultural historical analysis according to the model of Rásonyi 1981 and Suciu 2009.
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From the Polish-Lithuanian Commonwealth to Istanbul:a female doctor in the eighteenth-century Ottoman
capital
While the diplomatic relations between the Ottoman Empire and the Polish-Lithuanian Commonwealth date back
to the first quarter of the fifteenth century, it is the eighteenth century that brought to life a Polish community in
the Ottoman capital. It was versatile and consisted of the courtly envoys and diplomats; the dragomans and Polish
jeunes de langues; the travellers and artists; the traders and mercantilists as well as the repatriates, turcophiles
and émigrés.
Regina Salomea Pilsztynowa (1718 – after 1763) found herself among Poles of different walks of life in Istanbul.
While the eighteenth-century Istanbul had been growing increasingly popular as a destination for visitors from the
Polish-Lithuanian Commonwealth, Salomea’s life and residence within the Ottoman borders were exceptional. We
learn about her life and experiences first and foremost through her diary entitled Echo of the journey and
adventures of my life that she compiled in Istanbul in 1760. After marrying a Lutheran doctor Jacob Halpir at the
age of 17, they moved to the Ottoman capital where Salomea learnt from him basics of medicine and
ophthalmology. Pilsztynowa’s account takes the reader on an unprecedented journey stretching from St.
Petersburg in the North, to Kiev in the East, to Istanbul and Sofia in the South and to Wrocław and Vienna in the
West. She spent years at the service of high-rank statesmen and was among others a physician at the Ottoman
imperial harem. Thanks to her account we become acquainted with medical practices in the Ottoman Empire as
well as gain insights into the functioning of the court. Her diary provides a unique window on social, professional
and gender interactions between Christians, Jews and Muslims in the eighteenth-century Ottoman Empire.
By taking as a base Salomea Regina Pilsztynowa’s diary and other available archival documents this presentation
portrays her in various roles – as a wife, mother, traveller, skillful eye doctor and above all as an independent,
entrepreneurial woman able to tame the outside world by casting aside the traditional roles assigned to a woman
by the eighteenth century society and for whom the foreign and distant Ottoman Empire and Istanbul became
asylum and safe abode.

Eith, Kathrin

Zwischen "Euphorie und Wehmut". Beobachtungen zur Rezeption türkischer Literatur in Deutschland seit 2008
Die Rezeption türkischer Literatur in Deutschland blickt auf eine lange Geschichte enger politischer Beziehungen
und damit einhergehendem Kulturaustausch zurück. Dies zeigt sich in Form von etablierten Strukturen des deutschtürkischen Kulturtransfers; im Falle der Literatur ist dies etwa das renommierte türkische Literaturfestival
Literatürk in Essen. Dennoch war die Übersetzungsleistung türkischer Werke ins Deutsche über Jahrzehnte
geringer, als es zu erwarten gewesen wäre.
Durch die Verleihung des Friedenspreises des Deutschen Buchhandels und des Literaturnobelpreises an Orhan
Pamuk in den Jahren 2005 bzw. 2006, die Türkei als Gastland auf der Frankfurter Buchmesse 2008 und die
Veröffentlichung von 20 "Meilensteinen der türkischen Literatur des 20. Jahrhunderts"1 in der Reihe "Türkische
Bibliothek" im Unionsverlag zwischen 2005 und 20102 hat die türkische Literatur hierzulande einen
Aufmerksamkeitsschub erfahren. Einen Überblick bietet der 2008 erschienene Begleitband zur gleichnamigen
Ausstellung "Türkische Literatur in deutscher Sprache". 3
In diesem Vortrag wird die jüngste Zeit in den Blick genommen und gefragt, inwiefern die Rezeption sich im Lichte
der politischen Entwicklungen gewandelt hat. Welchen Einfluss haben Veränderungen des literarischen Schaffens
in der Türkei auf die hiesige Resonanz? Welche alten und neuen Zielgruppen werden in Deutschland angesprochen
und erreicht? Welche Rahmenbedingungen fördern bzw. behindern die Übersetzungsaktivitäten?
Die erste These lautet, dass sich die Gruppe der Rezipienten türkischer Literatur verjüngt habe und zugleich der
Anteil von Leserinnen und Lesern der "dritten Generation" zugenommen habe, die ihren Zugang zur türkischen
Literatur eher findet, wenn diese in deutscher Sprache vorliegt.
Eine weitere These ist, dass sich analog zu einer prominenteren Stellung innerhalb der Literatur in der Türkei das
Interesse der hiesigen Rezipienten von der Prosaliteratur tendenziell zum "politischen Sachbuch" hin verlagert
habe.
Die Bestandsaufnahme jüngster Einflussfaktoren und Entwicklungen mündet in einen Ausblick auf die zukünftigen
Möglichkeiten, Literatur als "Tor zur Welt" in ihrer kulturvermittelnden Funktion insbesondere für den engen
Austausch zwischen der Türkei und Deutschland zu erhalten und weiterzuentwickeln, auf dass die "Euphorie" eine
eventuell aufkommende "Wehmut" überwiege.4

1
2

3
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http://www.unionsverlag.com/info/text.asp?text_id=2953 am 30.03.2017.
Die "Türkische Bibliothek" ist eine Initiative der Robert-Bosch-Stiftung, herausgegeben von Erika Glassen und Jens Peter
Laut. https://www.uni-goettingen.de/de/türkische-bibliothek/202800.html am 30.03.2017.
Tayfun Demir (Hrsg.): Türkische Literatur in deutscher Sprache (1800-2008), Duisburg 2008. http://www.tuerkischdeutscheliteratur.de/ am 30.03.2017.
Ece Temelkuran: Euphorie und Wehmut. Die Türkei auf der Suche nach sich selbst, Berlin 2015.

Enab, Mohamed

Zaidi Shiite inscriptions on Ottoman buildings in Yemen and its connotations
Ottoman presence in Yemen divided into two periods, first period from 945 AH until 1045 AH, and then the second
from 1289/1918 AH. At the time of independence from the Ottoman state, Yemen was ruled by the Qasimid family
1045–1266 AH. This dominated the Zaidi imamate of Yemen. The Qasimid imams did many repairs, renovations
and additions to buildings built by Ottomans in Yemen. They recorded many of writings and phrases that carry
different connotations, including texts dating these additions, names and titles of Zaidi Imams who carried out
these renovations, Quranic verses, Poetic verses and Shiite words.
In this paper, researcher deals with content of these phrases and writings, also he deals with Different connotations
of this writings (political, religious and sectarian connotation).
I will discuss:
Preface of history of Qasimid family.
Shape of the conflict between Qasimid imams and Ottomans.
Names of Ottoman buildings renewed by Zaydi imams.
Recorded writings and phrases by Zaydi Imams.
Different connotations of this writings and its symbolism.

_____________________
Finster B. An Outline of the History of Islamic Religious Architecture in Yemen. Muqarnas, 1992.
Thomas Kühn, Shaping Ottoman Rule in Yemen, 1872–1919 , New York University, Graduate School of Arts and Science, 2005.
Enab Mohamed Ahmed Abd-El-Rahman, and Remaining ottoman mosques in Sana'a comparative architectural archeological
study, PhD Thesis, faculty of archeology, Cairo University, 2014.

Fliter, Irena

Everyday Envoys from the Ottoman Empire to Prussia: Cultural Translations at the end of the Eighteenth-Century
The mundane seems not to have had a place in the highly stylized diplomatic contacts between two courts during
the early modern period. Yet, diplomatic exchanges enabled not only political and intellectual but also everyday
contacts between the envoys and their hosts. By exploring the daily experiences of Ottoman ambassadors such as
Ahmed Resmi Efendi (1694/95–1783), Ahmed Azmi Efendi (ca. 1740–1821), Ali Aziz Efendi (1748/9–1798) as well
as chargés d'affaires such as Mehmed Esad Bey (d. 1804), Yanko Kopri (dates unknown), and Jacques Argyropoulo
(Yakovaki) (1776–1850) in Prussia between 1763 and 1806, the paper analyses their cultural translation and
negotiation practices. While most studies focus on intellectual and literary contacts such as travel reports, the
present paper unearths the everydayness of diplomacy through petitions, complaints, and other letters exchanged
between the Ottoman envoys, the inhabitants of Berlin and the Prussian authorities.
Although Ottoman envoys travelled to Prussia with their government's assignments and expectations, they also
lead a normal daily life while abroad. When staying in eighteenth century Berlin, many encountered challenges of
unsuitable living conditions, sickness, and financial troubles. Stressing the significance of such everyday life
experiences for the diplomatic office, the paper demonstrates that daily practices and disputes brought the
Ottoman envoys in contact with ordinary subjects and institutions of Prussian society. As most of these disputes
required cultural and social translations, the envoys were compelled to resort to linguistic and financial assistance
provided Jews, Greeks, and Levantines. The envoys and their assistants negotiated with Prussian authorities,
institutions, and ordinary subjects the setting of the diplomatic lodgings, the medical treatment of some mission
members, and the prices for such services. Some of the practices became part of the diplomatic protocol and
guidelines formulated in later years. The extent of these everyday contacts and translations shows that being an
Ottoman diplomat in Prussia meant to connect the governmental and political as well as the social and cultural
domains.
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Fascination and Longing. Russians at the Bosporus in 1900–20s
Tsarg'rad,Konstantinopl' and Stambul were the Russian names of the Ottoman capital at the Bosporus. Fascinated
by the historical richness of the former Byzantine metropolis, Russian poets and writers like Ivan Bunin and Arkady
Averchenko re-discovered the city à la Pierre Loti.However, the images and Russian discourses on Istanbul did not
fit into any kind of dichotomies. One witnessed a variety of Russian and Russophone, Soviet, Christian and Russian
Muslim perceptions of Istanbul, which were closely entangled with European images of Istanbul and at least Turkish
self-descriptions. Istanbul’s map, which emerged within Russian discourses, was not linked only to the Near East
and Mediterranean but primarily with the regions of the Caucasus and the Black Sea.
The aim of the presentation is to show the main lines of the Russian discourses on Istanbul in 1900s and early 1920s
in Istanbul itself as well as in Russia and in the Soviet Union.

Gemici, Nurettin

Das Bildungssystem des Osmanischen Reiches und seine Institutionen
Madrasa education, which was the conventional education institute in the Ottoman era, was mostly relied on
theology and its accompanying sciences. The sciences based on revelation as opposed to the ones based on
revelation coexisted up until the 17th century. Ottoman Empire, just like others has established institutions of
education in order to train the citizens in accordance with its worldview. The institutes of education established
either by the state or foundations have varied, developed and survived until the end of the empire. Those
institutions are divided into two: 1. Institutes of Formal Education 2. Institutes of Mass Education. After Tanzimat,
we witness the emergence of educations institutes that embrace Western style. In the institutes formed after
Tanzimat the curriculum that we might call religious education was the premier subject. The subjects of Ottoman
madrasa education such as recitation of Quran, hadith and medicine became independent and led distinct
institutes in time. Those were formally abrogated with the Law of Unification of Education (Tevhid-i Tedrisat
Kanunu) during the Republican Era.

Gündogdu, Birol

What Did an Insurrection Mean to the Ottoman Empire between 1550 and 1821? An Analysis and Evaluation of
Existing Literature on the Ottoman Rebellions in the Early Modern Period
This paper is an attempt to understand Ottoman rebellions from 1550 to 1821 in order to contextualize and deepen
framework and existing analyses of Ottoman insurrections and their professed conditions. Accordingly, we will
analyse stories of Ottoman rebellions written by the most renown Ottoman/European historians, which have not
only predominantly marked off the boundaries of the Ottoman insurrections till now but also are mostly accepted
as the explanations for the Ottoman uprisings in the secondary sources today. Thus, the ways they have interpreted
the Ottoman rebellions are of great importance not only to find the root of their problems but also to overcome
their shortcomings and take full advantage of their strengths through comparing them with each other. This paper
is going to offer us first early historiographies of the uprising and their critics, and after that their development in
the course of time. We have categorized them under three basic headings, i.e., traditional, idealized and restricted
approaches. The first one explains everything within the decline paradigm of the Ottoman Empire, which was
rather unquestioningly and uncritically accepted by many Ottoman scholars at past. The idealized explanation,
which are often created without access to some more authoritative knowledge of events, also fall far short of
revealing the historical complexity of the empire as either ignoring significant setbacks or regarding them as
harmless and useful tools of state centralization. All in all, both approaches are so preoccupied with certain general
theories that almost all the misfortune or fortune befalling the Ottomans are construed within the context of them.
Having conducted new comprehensive analyses new scholars have recently opened the way to an alternative
approach of the Ottoman rebellions in the light of previous observations and models. That is, the restricted
approach of the Ottoman rebellions argues that any attempt to offer a generalized theory of Ottoman rebellions
in general is not likely to bring any reasonable explanation to the numerous exceptions, which neither match up
with the general theories made so far nor pass the test of historical criticism and scrutiny during the time periods
under consideration.

Hayrapetyan, Diana mit Sahakyan, Lusine

Persian Loanwords in Reduplication and Duplicate Forms in Modern Turkish
The study of Turkish vocabulary and different displays of grammatical structure is still in the limelight of the
specialists of Turkic philology today. In spite of the fact that on July 12, 1932 there was formed The Turkish
Language Association, which during the 1930s and the 1940s heads huge efforts for linguistic research on the
Turkish language, led massive campaigns to replace the many Arabic, Persian loanwords, in any way by means of
highly developed Persian literature the many loanwords remained not only in colloquial language but also in
literature and media. These structures are still very common and widely used. In modern Turkish, at all language
development stages analytical complexities like duplications and reduplications were considered as an active word
formation way.
The reduplicated complexities (Reduplications via Persian loanwords – RPL) are the word combinations with one
lexical meaning, which components can be used separately, parting with considerable recitation pause and
preserving their formal independence. The constituent words have a separate form of writing in the written
speech. The RPL are the oldest type of complexity. They are mainly independent lexical units, which preserve their
meanings, sometimes acquire different meanings in reduplicated compounds. The majority of RPL has abstract
meaning, unlike its components, each of which possess separate one, i.e. the reduplications get metaphorical or
allegorical meaning, often turning into idioms. The semantic analysis of the components allows to separate into
two groups in complications each of them having their subgroups. Both components in the first group are full lexical
units, i.e. express lexical meaning and are consequently used in the language all by themselves. The semantic
components can be synonymous, antonymous or related. One of the components in the second group or even two
of them do not make an independent lexical unit and are not used by themselves in the speech as far as they do
not express full lexical meaning. It should be noted, that although such components seem not to reflect the lexical
meaning in Modern Turkish but the comparative examination of the word makes it possible to restore the previous
meaning. The components of such structures are largely synonymous. In case of the related components of full
meaning words the rhythmic features of the word are also important.
On the frame of our presentation we will shed a light on RPL which are basically used for grammatical reasons,
quite often having onomatopoeiatic or iconic meanings.

Heß, Michael

Sacrifice on the path of the shah Martyrdom in Ḫaṭāʾī´s Turkic divan
Ḫaṭāʾī (Osm., Az.: Xәtai, Ttü. Hatai) is the pen-name of Šāh İsmāʿīl (1486–1524), who established the Ṣafavid dynasty
in Iran in 1501.
The contribution analyzes the notion of martyrdom and the figure of the martyr (Azerbaijani: şәhid) as represented
in Ḫaṭāʾī's Old Western Turkic әruz divan.
In an initial section entitled Conventional martyrdom narratives it is argued that Ḫaṭāʾī resumes and continues
various strands of traditional martyrdom narratives. Special attention is given here to the Shia and mystical currents
of Islam.
The main section focusses on the way Ḫaṭāʾī represents martyrdom in the context of Jihad and ġazā, which is
particularly important in the context of Ḫaṭāʾī's military exploits.
One aim of the presentation is to situate Ḫaṭāʾī within the cultural history of martyrdom by analyzing sections of
his poetry and comparing them to the works of other Turkic authors, both earlier and later. It is hoped that a better
understanding of how and why Ḫaṭāʾī included references to martyrdom in his collected poems can be achieved.
Another aim is to contribute to a general cross-cultural discussion about the way in which the notion of martyrdom
has evolved from its origins to today. In this context, Ḫaṭāʾī's martyrdom is understood as an idiosyncratic
interpretation of some of the mystical, erotic and political/military aspects of martyrdom. Martyrdom itself is
shown to be a continuum of highly effective ideas and representations with a common historical origin but with
astonishing openness and flexibility.
The methodology used is mostly literary analysis, with additional material from comparative conceptual history.

Ivanova-Reuter, Evelyn

Die Situation der Bektaschi in Mazedonien
Die Bektaschi sind eine immer noch verhältnismäßig unbekannte Sufigruppe, die sich mit am stärksten vom
sunnitischen Mainstream-Islam abgrenzt sowie sich durch ihre Toleranz und Nähe zum Orthodoxen Christentum
auszeichnet. Das führt wiederum zu Versuchen sich unabhängig von der Sunni-Mehrheit zu organisieren.
Während es in Tirana, Albanien, das Bektaschi-Weltzentrum (Kryegjyshata Botërore Bektashiane) gibt, dass das
religiöse Leben und religiöse Aktivitäten der Bektaschi in Albanien, die dort den Status einer Religionsgemeinschaft
haben, und teilweise außerhalb organisiert, herrscht in der Türkei Uneinigkeit über die richtige Besetzung des
Dedebabas, des Oberhaupts der Bektaschi. Zugespitzt zeigt sich die innere Dynamik der häufig als monolithischer
Block wahrgenommenen Bektaschi-Gruppe in Mazedonien, die die Gemeinschaften in Albanien oder der Türkei als
Bezugspunkt wählen. Trotz ihres zahlenmäßig verschwindend geringen Vorkommens gibt es dort keinen
Zusammenhalt, sondern kommt es zur Zersplitterung aus unterschiedlichen Gründen, die nur wenig mit der
ethnischen Zugehörigkeit zu tun haben, was eine angestrebte, organisatorische Unabhängigkeit von der staatlich
anerkannten, sunnitisch geprägten Islamischen Religionsgemeinschaft erschwert. Die religiöse Zugehörigkeit allein
ist trotz Bedrohung folglich kein hinreichend, gruppenbildender und -stärkender Faktor.
Der Beitrag will anhand der aktuellen politischen, rechtlichen und sozialen Situation der Bektaschi in Mazedonien
zeigen, wie soziale Strukturen innerhalb einer bestimmten Religionsgemeinschaft funktionieren. Die Ergebnisse
basieren auf Feldforschung und Interviews, die im Rahmen der Dissertation erhoben worden sind und die in
Anlehnung an religionsökonomische Perspektiven ausgewertet werden sollen.

Khachatryan, Lusine

The Turkic Lexemes of Animals and Plants Attested in Armenian Medieval Sources (13–17th centuries)
There exists a large spectrum of collected data which explores Turkic vocabulary in the modern Turkology. The
researchers examine not only Old Turkic manuscripts, but also written heritage of the medieval and of later period.
Nowadays, the different groups of vocabulary, mentioned in the Turkic codices, are considered to be the object of
the study for researchers. But the studies are not equally separated in time and space dimensions. It seems that
medieval Armenian sources lack a thorough analysis by the researchers of this field. However, Armenian, Turkish
and Mongolian relations find their reflections in Armenian historiography, lexicography, and culturology and in
many different spheres.
Armenian writer of the 13th century Kirakos Gandzaketsi brings some valuable information about Mongolian
invasions in his work entitled Armenian History. Along with the mentioned data in order to make a comprehensive
picture of the Mongol-Tatar expansions, the author represents more usable – colloquial, word lists from Mongolian
vocabulary. There are found loanwords from both languages as a result of turko-mongolian lexical interrelations.
Some animal and plant species were attested in the abovementioned work.
A doctor – biologist of the 15th century Amirdovlad Amasiatsi in his examined work entitled Angitac Anpet (Ms.
452, Institute of Ancient Manuscripts-Matenadaran) mentioned more than 3500 names of healthy plants, animals,
minerals, and their synonyms. The names are represented in five languages: Armenian, Ottoman – Turkish, Greek,
Persian, and Arabic.
In the frame of the article the Turkic lexicon attested in the mentioned and other Armenian sources have
undergone linguistic analysis, distinguishing the thematic groups of animal and plant names, try to bring the
etymology of the words, analyze the morphological and semantic peculiarities and trace its developments in
modern Turkic languages.

Kirmizi, Abdulhamit
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Jews in the late Ottoman bureaucracy
The inclusion of non-Muslim officials in both the central and the provincial administration is one of the most
important characteristics of the enlarging modern Ottoman bureaucracy in the second half of the nineteenth
century.
As part of a larger prosopographical team project supported by TUBITAK, the personnel records (Sicill-i Ahval
Defterleri) in the Ottoman Archives (consisting of 196 large volumes including 51,698 individuals) were explored to
identify the non-Muslim officials in the late Ottoman Empire. Naturally, all Jewish officials who were employed in
the central and provincial administration were part of the research universe.
The paper will analyze the social-economic backgrounds and career paths of the 303 Jewish officials in the late
Ottoman bureaucracy. The officials' birth dates and places, their fathers' occupation, their language skills, their
first entry points to the officialdom, their further stations during their careers etc. would be the essential part of
our analytical treatment of the data. Through the statistical analysis of this data we shall be able to develop certain
generalizations on the career lines of Jewish bureaucrats within the Ottoman state-apparatus. Considering the
social origins of the officials, these personnel files would also give an idea about patterns of social mobility in the
last decades of the Ottoman Empire.

Koçkuzu, Abdulhalim

An Ottoman Intellectual Mustafa Satı' Bey (1880–1968) (Satı al-Husrî) and his book Fenn-i Terbiye
This paper aims to introduce an Ottoman Intellectuals book called Fenn-i Terbiye. His personality as an intellectual
in the Westernization process of the Ottoman State will make a contribution to understand the life of education in
the 19th century.
Mustafa Satı' Bey is one of the late period of Ottoman intellectuals and educationists in the Westernization process.
He was born in Yemen in 1880. Originally he is a son of Syrian Arab family. He completed his education in some
provinces of Ottoman State due to his father's official job. After his graduation from Mülkiye Mektebi, appointed
to several official posts as governor. He served as a governor almost 5 years, then decided to serve in education
field as school principal. He visited European cities for two months in 1910 in order to observe the latest
educational implementations. Then he left Turkey in order to serve in the Arab revolution as an ideolog. He died in
Damascus in 1968. After this European visit, he wrote a (3 volumes) book called Fenn-i Terbiye (science of
education). This book has been accepted as the first book in the Ottoman State in terms of European educational
understanding at that time. This book covers three sections in education, these are terbiye-i ahlâkiye (education of
ethics), terbiye-i fikriye (education of ideas and mind) and terbiye-i bedeniye (education and training of body).
Actually this is considered a very modern and unusual approach to education at that time. According to him ethics
should be based on consciousness rather than religion. This is a secular approach to ethics and it has been
considered as a revolution in education among scholars.

Kolland, Daniel

Modern wonders and Calamities of Civilization: Talking about technology and modernity in the Ottoman Fin-deSiecle periodical Servet-i Fünun.
This talk will trace the shifts in Ottoman modernity discourses found in the Istanbul-based and highly influential
Ottoman-Turkish illustrated periodical Servet-i Fünûn (1891–1944) throughout the years 1891–1914.
The talk will approach Ottoman conceptualizations of modernity indirectly through looking at the discourse (textual
and visual) of technology, which was understood by contemporaries as the material reification of the new age; it
was the coverage on technology that allowed the weekly's journalists to formulate and utter their thoughts on a
rapidly changing world relatively free of sultanic censorship. Taking both technology and modernity as totalizing
analytical categories ― there were no clear-cut concepts for neither in Ottoman-Turkish during this period ― the
talk analyses how journalists of the weekly wrote and reflected about the "new", what categories they used to
refer to it, medenîyet (civilization) and teraḳḳî (progress) among others.
The talk's argument is that there was a shift in the reception of technology from an enchanted and amazed
bewilderment to a more sober-minded and critical stance in the Second Constitutional Period. In order to exemplify
this shift, the talk will analyse the journal's vocabulary and images being used to refer to technology; samples will
be drawn from the years 1891–1914.
Particular focus will be laid on the conceptual framing of these technology discussions, which oscillated in their
descriptions between "modern wonders" and "calamities of civilization". Taking a diachronic approach, the
presentation will trace the weekly's discourse on technology over a quarter century and will engage with the
pluralizing attitudes on the pages of the weekly with regard to technology and modernity.
This talk's second aim is to make some preliminary conclusions as to what this shift might be indicative of and will
argue that it reflects dynamics both on a local level, as the suspension of the strict Hamidian censorship and
increasing frustration with European imperialism — the Italian Libya-campaign, the Annexation of Bosnia, and
Bulgarian, Serbian and Greek irredentism — and dynamics on a global scale informed by further breakthroughs in
science and technology, but also the emergence of transnational anti-modernist movements and of global antiimperialist pan-movements such as pan-Islamism and pan-Asianism.

Kucera, Petr

Angels and Demons: A Czech Protestant Nobleman's Journey to Istanbul in the Late 16 th Century and His Polemic
against the 'Turkish Religion'
Václav Budovec of Budov (1551–1621), an influential Czech Protestant thinker and one of the leaders of the
Utraquist Bohemian Estates' uprising against the Catholic Habsburgs (1618–1620), went to Istanbul in 1577 as a
Hofmeister in the Kaiser's embassy to the Ottoman sultan Murat III. Spending seven years in the city, he learned
Turkish and possibly also Arabic, tirelessly studied literature on Islam and engaged in passionate theological
discussions with Turkish Muslims and Christian renegades on religion and society. Upon returning to Bohemia, he
composed a complex theological treatise called Antialkoran (finished 1593, published 1614), which includes a short
description of daily life in Istanbul, a summary of the Quran and a sharp anti-Muslim polemic seeing Islam as an
Arianist perversion of Christianity. This work is usually seen as a classic example of the anti-Muslim sentiment
common in early modern Europe.
Based on a close re-reading of Budovec's text, the paper argues that far from being an attempt to describe the
'true nature' of Islam and engage with it theologically, this highly allegorical work, written in Czech, was destined
for local consumption with the aim at strengthening the Protestant (Unity of the Brethren's) faith against both the
seduction of the "enemy's ideology" and the Catholic supremacy. The text, which was heavily reworked after being
rejected by the censorship, can be read as a palimpsest, where the original text is overlaid by editorial changes that
were meant to suppress the author's sympathies for the Ottomans and Islam. Moreover, we could also read the
text as a testimony to Budovec's identity crisis ("temptation" as he calls it) that he went through during his stay in
Istanbul, being attracted both to the sophisticated Ottoman-Islamic culture, rational state administration, military
superiority and to the irresistible straightforwardness of the message of the Quran and the piety of its followers.
The paper will set this understudied, yet fascinating text into the context of Budovec's journey to Istanbul, drawing
also on Budovec's letters, and other early modern Czech travelers' accounts of their journeys to the Ottoman
Empire. It will show how the Bohemian Brethren, themselves ostracized as heretics by the Catholic church,
strategically employed the rhetoric of anti-Muslim polemics to, first, strengthen their disputed Christian identity,
and, second, to develop a philosophical concept in which Islam was seen as part of God's plan to help the
Protestants to outbalance and finally destroy the "papal heresy". Bearing this conceptual frame of the text in mind,
the paper will finally make an effort at reconstructing Budovec's "real" encounter with Ottomans and his
description of the everyday life and practices of Muslims in the Ottoman capital.

Kuzey, Muharrem

Ibn ʿArabī (gest. 627/1230) im Spannungsfeld zwischen sunnitischen Orthodoxie und Mystik in der osmanischen
Zeit: im Rahmen der Werke und Fatwas von Ibn Kamāl (gest. 940/1534)
Sehr selten in der Islamischen Geschichte ist ein Gelehrter / Mystiker so kontrovers diskutiert worden wie Muḥyī
d-Dīn Ibn ʿArabī (gest. 627/1230), der mit widersprüchlichen Bezeichnungen dargestellt wurde und wird, nach
einigen als "der größte Lehrer" nach anderen als "der größte Ungläubige". Offensichtlich hat Ibn ʿArabī mit seinen
Werken und Ansichten das theologisch-philosophische Gedankengut des Islam und insbesondere die islamische
Mystik stark beeinflusst. Dahingegen wurde und wird er aufgrund seiner Ansichten über waḥdat al-wuǧūd (Einheit
des Seins), über das Siegel des Heiligen und den Glauben des Pharaos streng kritisiert und zuweilen verketzert.1
Unbestritten ist der Einfluss Ibn ʿArabīs auf die frühzeitlichen osmanischen Gelehrten, wie Dāwūd al-Qayṣarī (gest.
1350), Šams ad-Dīn al-Fanārī (gest. 1431) und Quṭb ad-dīnzāde Iznīqī (gest. 1480). Zudem hatte Ibn ʿArabī und
insbesondere seine waḥdat al-wuǧūd-Lehre einen großen Einfluss auf die osmanische Sufitradition. Trotz dieses
Einflusses und großer Anerkennung Ibn ʿArabīs bei den Osmanen kamen die Diskussionen um Ibn ʿArabī und um
einige seiner Lehren ab der zweiten Hälfte des 15. Jahrhunderts aber vor allem nach dem Ägyptenfeldzug des Selim
I und der damit verbundenen Eroberung der wichtigen Wissenschafts- und Kulturzentren der arabischen Welt
sowie Damaskus und Kairo auf.
Im Zusammenhang mit diesen Diskussionen erteilte Ibn Kemal einige Fatwas und verfasste Traktate bezüglich der
manchen Ibn ʿArabīs Lehren, wie waḥdat al-wuǧūd und der Glaube des Pharaos und einen ferman. Basierend auf
Ibn Kemals Werke und Fatwas werde ich mich in diesem Vortrag mit der Diskussionen um Ibn ʿArabī und seine
einigen Lehren in der osmanischen Zeit befassen.

_____________________
Ibn Kemal, "Risāla al-munīra", Istanbul: Matbaa-i Cemal, 1890.
"Resail-i Ibn Kemal", Hrg. Ahmed Cevdet Paşa, Istanbul: Matbaa-i Ikdam, 1899, I–II.
"Risāla fī radd īmān Firawn", Süleymaniye Bibl., Reşit Efendi, 1985 fols. 211b–212a; Yazma Bağışlar, 164, fols. 24a–24b.
"Risāla fī bayān al-wuǧūd", in: Resail-i Ibn Kemal.
"Risāla al-wuǧūd",Süleymaniye, Reşit Efendi 442, fols. 74b–75b.
Özen, Şükrü: "Ottoman ʿulama debating sufism", in: El sufismo y las normas del Islam: Trabajos del IV Congreso Internacional
de Estudios Jurídicos Islámicos, Derecho y Sufismo, Hrsg. Alfonso Carmona Gonzalez, Murcia, 7–10 mayo 2003, S.311–341.
Zildzic, Ahmed: "Friend and foe: The early Ottoman reception of Ibn ʿArabī", unveröffentlichte Dissertation, University of
California, 2012.

1

Osman Yahya führt eine Liste auf mit Werken und Fatwas, die Ibn ʿArabī und seine Ansichten kritisieren, sowie mit ihn
verteidigenden Werken und Fatwas. Siehe Yahya, Osman: "Histoire et classification de L"oeuvre d"Ibn ʿArabī", Damas: Inst.
Français de Damas, 1964, I, S.114-135.

Maleckova, Jitka

Oriental travels in a non-colonial setting (Czechs in the Ottoman Empire, 1860s–1923)
The increasing interest in travel writing among scholars in various disciplines can be attributed to a large extent to
the impetus provided by postcolonial studies, seeking to re-evaluate relations between colonial powers and
(former) colonies. In recent years, much work has also been done on the rediscovery of accounts of travels from
non-European areas or European periphery to the center. The paper deals with another type of travels – Oriental
travels in a non-colonial setting. It examines Czech travels to the late Ottoman Empire (1860s–1923), analysing the
travellers agenda(s) and asking whether travel had the power to change the travellers preconceived views of the
Turk.
For the Czechs, at the time of the culminating national movement, the Turkish threat had been a matter of a distant
past; however, with the 1870s uprisings in the Balkans followed by the Habsburg occupation (and later annexation)
of Bosnia-Herzegovina, the Turkish question became a more immediate concern again, resonating with the Czech
public. In a society that had never been occupied by Ottoman armies, yet where many identified with the suffering
Slavic brethren and/or had special interests in South Eastern Europe, the relationship to the Turks followed an
idiosyncratic trajectory, which differed from the attitude of both the imperial powers and the (former) subjects
and/or neighbours of the Ottoman Empire.
Late 19th and early 20th-century Czech travelogues reflected various stereotypes of the Turks, both old and new
ones, and these mostly seemed unaffected by the author's personal experiences in the Ottoman Empire. The travel
accounts were not particularly original: their authors were influenced by earlier travellers, from early modern
Czech travelogues to famous Czech and foreign writers. Czech travellers took over some of the Orientalist rhetoric
and imagery from Western authors. However, although Czechs might not have lacked colonial ambitions of their
own, in the travel literature about the Ottoman Empire, imperial discourse and agenda were missing.

Mårtelius, Johan
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The Royal Swedish exile in the Ottoman Empire 1709–14
In the early 18th century Swedish and Ottoman interests were united in strives to prevent Russian expansion. The
Swedes were actively involved in military actions against Russia, where a devastating defeat was experienced in
the battle of Poltava, in present-day Ukraine, in 1709. The Swedish king Charles XII and his entourage then left their
troops and found refuge in present-day Moldavia, that was then under Ottoman rule. The king with his escort of
more than a thousand Swedes settled near the town of Bender, and gradually established permanent homes in the
neighbouring village of Varnitsa.
Hopes for a renewal of Swedish troops, to act in coordination with Ottoman forces, gradually expired. The
Ottomans therefore wanted the king to leave their territory and withdraw to Sweden, hoping that he would be
more efficient in gathering new troops against Russia from his home territory. The disagreement finally resulted in
a confrontation, the Skirmish at Bender, 1713. After the incident the king and a small entourage were brought to
Demotika and Edirne, in present-day north-eastern Greece and western Turkey. The rest of the Swedes stayed on
at Bender. The king never visited Istanbul, but a permanent embassy was immediately installed there as a result of
his stay within the empire.
The reasons for the king‘s persistence in staying within the Ottoman borders were not only strategic. He also
showed interests in Ottoman or eastern Mediterranean culture, that obviously he wanted to apply to Swedish
context. Already in the fall of 1709 an expedition of three young officers was sent to Istanbul and from there to
Egypt and the Middle East. The purpose was to receive documentary drawings from important sites, including
many monumental buildings in Istanbul as well as in Egypt and the Holy Land. The second expedition, with two
members, had the purpose of establishing scientific and economic contacts. A third expedition in 1714, with only
one participant, was focused on religion and language.
Finally in 1714 the king entered the long journey back to Sweden. This five year long chapter of Swedish and
Ottoman history left various lasting traces in Swedish culture, including food and architecture. In Swedish
historiography, the five years of royal exile in the Ottoman Empire has more or less marked the end of the period
labelled as ”grand power”, to be followed by the mid 18th century period termed as “liberty”.

Morack, Ellinor

Memories of the Greek Occupation of Izmir: Spaces of Fear
In this paper, I shall study autobiographical narratives of the Greek occupation of Izmir that were published in the
local Izmir paper Ahenk in 1926. Contrary to a commonly held belief in the collective "amnesia" of early Republican
times, these years shortly before the alphabet reform of 1928 saw heightened interest in the recent past and
considerable popular participation in the Turkish-nationalist commemoration of the Greek occupation in and
around Izmir. Being based on unpublished material from the APIKAM newspaper archive in Izmir, my paper will
focus on narratives concerning the hegemony over public space in Izmir during the Greek occupation.
In my paper, I shall study how fear as a collective emotion was remembered as organizing public space. Several
Turkish-Muslim authors recounted how fear (both felt by their own group and by the Greeks) gave a particular
group exclusive access to Izmirs public space. By conceptualizing emotions as a socially and culturally constructed
phenomenon, I will, on the one hand, study how fear was incited in order to gain hegemony over public space. On
the other, I will look into the social and political functions that remembered emotions had for early Turkish
republican nationalism.

Parlak, Ömer Fatih

The Ottoman Retreat as Represented in Post-1683 Games
The image of the Turk has been investigated by scholars in various disciplines, especially in art and literature.
However, there is hardly any research covering the Turk in European games. This research, which is a part of a
wider project, aims at reflecting how the Turk was represented in playing cards and board games that themed post1683 Ottoman retreat from Central Europe. Selected games materials from the Habsburgs and the city of Bologna
will be compared in order to show their relevance in their approach to the Turk and its changing image. The function
of the Turk in these games will also be investigated for highlighting their difference in point of view. This research
will contribute to a rather nuanced and multifaceted image of the Turk as it was reflected in games.

Sayers, David Selim

Sociosexual Norms and Print Technologies in Nineteenth-Century Istanbul
The dissolution of traditional sociosexual norms in the nineteenth-century Middle East is attested by primary and
secondary sources alike. The Ottoman statesman Ahmed Cevdet Paşa describes the Tanzimat era as a time when
"women-lovers multiplied while boy-beloveds decreased in number. The People of Lot were seemingly swallowed
by the earth". This sentiment is echoed by modern scholars such as Khaled El-Rouayheb, who maintains that the
time "between the middle of the nineteenth century and the early decades of the twentieth" was marked by "the
adoption of European Victorian attitudes by the new, modern-educated and westernized elite".
Middle Eastern engagement with Western sociosexual ideas must clearly be accounted for. However, the process
as outlined in primary sources and scholarship is overly linear, unidirectional, and teleological. Nineteenth-century
Middle Eastern societies or intelligentsias were not monolithic entities that gradually "westernized" in their
attitudes. And neither was "westernization" a singular, clearly definable process that was either accepted or
rejected.
This paper will draw on the Tifli Stories, an Ottoman Turkish genre of prose fiction, to trace the complex and
contradictory negotiations of sociosexual discourse in nineteenth-century Istanbul. Ten Tifli stories—some new,
some adapted from older sources—were produced in the nineteenth century via the technologies of lithography
and moveable type. The paper will map these print technologies onto the sociosexual discourses promulgated by
the stories, thereby revealing the coexistence of contentious but partly overlapping discourses expressed through
different technologies.
This evidence belies the assumption that advancing technology was principally a tool in the arsenal of "reformers"
against "conservatives": lithography, a relatively new Western technology of image reproduction, was
appropriated and innovatively repurposed for text reproduction and the dissemination of traditional discourses. In
contrast, moveable type, a relatively traditional and conventional Western technology, was used for the
dissemination of modern discourses. Further, the two types of discourse were not radically separate but operated
within the parameters of the same literary genre. This belies the deeper assumption of monolithically clashing or
unidirectionally evolving discourses: it was quite possible for these to coexist, drawing on the same sources even
while reaching divergent conclusions.

Sievert, Henning

Dschidda als Knotenpunkt translokaler und transimperialer Kommunikation (1725–1727)
Über die Geschichte des Rotmeergebietes im frühen 18. Jh. ist wenig bekannt, obwohl der dazugehörende
Hedschas mit Mekka und Medina ihm grösste Bedeutung verlieh. Was man über die osmanische Provinz
Abessinien weiß, die im 18. Jahrhundert hauptsächlich aus einigen Stützpunkten an der Küste des heutigen Sudans
und Eritreas sowie dem großen Hafen Dschidda auf der asiatischen Seite bestand, beruht im Wesentlichen auf
mäßig informativen Schriften einzelner einheimischer Gelehrter und auf hochoffiziellen Befehlsschreiben aus
Istanbul. Klar ist jedoch, dass in der Region sehr unterschiedliche Interessen aufeinandertrafen und alljährlich die
Organisation des Hadsch zu bewältigen war. All dies geschah allerdings nicht isoliert, sondern externe Akteure in
Istanbul, in Kairo, in Damaskus, im Jemen oder auch in Indien spielten mit, wobei der osmanische Hof und die
Hohe Pforte den größten Einfluss ausübten. Umgekehrt betrafen Ereignisse am Roten Meer die osmanische
Hauptstadt häufiger als man es vielleicht auf den ersten Blick erwartet.
Im Zentrum der politischen Kommunikation zwischen Hauptstadt und Provinz stand der Vali von Abessinien, über
dessen Tätigkeit relativ wenig bekannt ist. Im Fall des langjährigen Valis Ebubekr Pascha liegen die Dinge jedoch
anders, da eine Sammlung seiner Briefe erhalten ist, so dass es möglich ist, anstelle der hauptstädtischen oder
lokalen Perspektive sozusagen den Standpunkt Ebubekr Paschas einzunehmen und von hier aus seine briefliche
Kommunikation mit unterschiedlichen Akteuren zu untersuchen.

Wittmann, Richard
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German-speaking journeymen and craftspeople in Late Ottoman Istanbul
In fulfillment of traditional guild regulations dating back to the Middle Ages, journeymen of the German lands had
to take to the road and practice the professional skills acquired during apprenticeship elsewhere before being able
to take the examination for master of their craft, which would allow them to settle and exercise their chosen
profession. New means of transportation and the profound political changes and economic crises in central Europe
in the nineteenth century put once unreachable destinations on the map for young journeymen after finishing their
apprenticeships.
A trove of hardly known ego documents, or life narratives, on nineteenth century Istanbul has been preserved in
private archives or as print editions of often minuscule circulation numbers that were produced by small local
publishers throughout the German-speaking world. Forming part of a genre of texts by the “sons and daughters“
of a particular town or region that were and continue to be published primarily as a contribution to local history
writing (Heimatgeschichte), narrative accounts of far-away places such as the Ottoman capital had a special appeal
to publishers and readers alike for their air of adventure and exoticism.
By drawing on half a dozen virtually unknown printed diaries, letters, and other life narratives preserved in private
archives in Istanbul and Germany, this contribution affords new insights into the daily life of nineteenth century
Istanbul from the viewpoint of foreign short-term residents, some of whom would eventually opt to stay on as new
immigrants to the Ottoman lands.
While their special skills and training gave some of the Central European journeymen privileged access even to the
exclusive realm of the Ottoman court household where they found employment, their accounts offer a fresh look
on the social realities of Istanbul residents of different walks of life. Towards the end of the Ottoman Empire this
caleidoscope was further enriched by the growing body of an international blue-collar workforce in the Ottoman
capital, which the German-speaking journeymen’s life narratives illustrate.
Yerli, Didem

The Emergence and Influence of Islam Modernism Ideology on Educational Reforms in the Late Ottoman Empire:
Establishment of Darüşşafaka
This research aims to carry out an analyses based on the educational approach of Darüşşafaka school. Darüşşafaka
is a significant educational institution established in the late Ottoman Empire and known for being the pioneer of
the subsequent Muslim private schools. Many Tanzimat intellectuals, New Ottomans and civil servants contributed
to the establishment and administration of the school and curriculum. The influence and contributions of these
ideologues to "Islam modernism" or "Islamic cultural modernization" under the roof of Darüşşafaka is the main
purpose of this research.
The role of the structured and institutionalized educational practices has been accelerated valuably throughout
modernization. Relying on this significant role, the discussions regarding the content of the education system had
increased in the last decades. Throughout the reform efforts of the late Ottoman Empire, Ottoman classical
education system's basis; Islamic knowledge has been a growing and tangible discussion field based on the
questions regarding the placement of these values in modern curriculums. During this era, with the Western style
top-down regulations made by the state, the education system was opened to debate increasingly by the era's
main ideologues, and thus created an intellectual environment that produced multi-polar interpretations.
Herewith the establishment of new and modern schools this debate became more prominent and practical. These
initials created an intellectual environment based on the socio-cultural and socio-political transformations of the

Empire and based on their reflections on education system. For some the essences of the Islamic precepts were in
conformity with the methodology of natural sciences, yet this conformity was present in Islamic science history but
mislead during the last decades. However, for some, the transformation should have excluded all the divine norms
and evolve through a secular education system. Additionally, with the accretion of moral education discussion, this
multi-polar debate excited newly approaches based on the synthesis of Eastern and Western values.
A unique institution and organization: Darüşşafaka is a significant institution by being emerged in this conjuncture
and shaped by the ideologues of the era and has been the pioneer of Islam modernism ideology for subsequent
Muslim private schools. Many ideologues and intellectuals had given courses and occupied administrative positions
in Darüşşafaka. Thus the institution reflects the dynamism and intellectual debates of its era regarding the modern
curriculums, the need of the State and positioning of Islam.
This research focuses on the very first school books of Darüşşafaka in the late Ottoman Empire. The presentation
aims to focus on the findings from these documents and hopes to enlighten a hybrid concept: 'Islam modernism
ideology' around these documents.
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Ottoman Background to the National Refugee Regime in Turkey
Turkey has been heavily affected by the Syrian refugee crisis. Having pursued an open-door policy to admit the
refugees from the neighbouring territories, Turkey has mobilized all its related institutions and policies—its
national refugee regime—to handle the challenges associated with the influx of millions of displaced people. In
due course, those challenges turned into a "refugee problem" with effects on a wide spectrum of national issues.
The poor performance of the Turkish state played a major role in the growth of this problem into a global refugee
crisis. We believe that it was not only the short-sighted pragmatism of Turkish political leadership but also the
inefficiency of the existing institutional framework that underlined the failure of Turkey to address those challenges
and their elevation into a global crisis. This paper focuses on the national refugee regime in Turkey, with a special
emphasis on its historical foundations. It is our contention that Turkey inherited the great part of its national
refugee regime from the Ottoman era, which came with a particular understanding of refugee phenomena. The
1923 Exchange of Populations with Greece institutionalized this understanding and added it into the repertoire of
the nascent nation-state. We unpack this "understanding" and identify elements of the Ottoman legacy that came
to constitute the foundations of the national refugee regime in Turkey. The paper is based on official refugeerelated documentation, the proceedings of the Turkish Grand National Assembly, and the Turkish national press.
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The Mystical Transformation of Authority in the post-Abbasid World: An Ibn Khaldunian Reading of the Rise of
the Ottomans
Too much has been written on Ibn Khaldun's theory of asabiya in explaining the rise and fall of dynasties but his
observations on changing conceptions of authority and how these notions affect state formation received very
little attention from modern scholars. In all probability, Ibn Khaldun, knew very little or nothing about the rising
Ottoman state of his time for he did not make any mention of it. Yet, for being a keen contemporary observer and
an empiricist, Ibn Khaldun's ideas might still shed light on state formation among the Ottomans at the west
Anatolian frontier. This paper examines the rise of the Ottomans through Ibn Khalduns discussion and comparison
of sainthood to other forms of authority such as caliphate, imamate, and sultanate as well as his theory of asabiya.
In his Muqaddima, Ibn Khaldun, notes the rise of sainthood, or mystical authority, in competition with other more
traditional forms of political power. Thirteenth and fourteenth century western Anatolia was one of the most fertile
political and spiritual spaces of the time in which novel ideas of mystical authority were expressed, experimented,
adopted or confronted. The paper argues that Ibn Khaldun, as a contemporary to the early Ottomans provides us
with useful conceptual tools and a framework to better explain how the early Ottoman state formed and how its
notion of authority differentiated from previous polities.

